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instruction in the public schools and the 
preaching from the pulpits is orthodox. 
If it is not, there are the new heresy 
laws. Germans discuss politics freely, 
loudly, and continuously, but they know 
when to stop. If they forget them- 
selves, there is the helmet. 

The Kaiser has promised Germany 
the world. But we ask what would this 
profit Germany, seeing that she has lost 
her soul. The Kaiser has told the Ger- 
mans that they are the salt of the earth, 
and the Germans have been ready to 
believe it. But what if the salt have 
lost its savor? Millions of Germans 
know that they are not free, but they 



have not had the stamina to draw up 
their Magna Charta. Millions of Ger- 
mans have known that militarism was 
bringing them to the verge of bank- 
ruptcy, but they have been hoping that 
some day it would pay its own bills. 
Indemnity talk is still the chief ingredi- 
ent of the soothing syrups administered 
to a restlessly interrogative Germany. 
I fear Germany is going to have a head- 
ache when she wakes up. And, finally, 
I wonder whether the professors who 
did not think it good policy to gain 
freedom at the expense of existence will 
ever come to understand our inability to 
understand their attitude. 
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While we may be too near the event 
intelligently to estimate the significance 
of the revolt of the Russian people it is 
apparent that, whatever reactions or 
checks it may surfer, the course of his- 
tory in Russia has been turned into new 
channels. Nothing comparable to it has 
appeared in the world since the French 
Revolution of the closing years of the 
eighteenth century. Indeed this is more 
radical still, for while the French Revo- 
lution was an uprising of the bourgeoisie, 
the Russian revolution tapped a lower 
stratum and is an outbreak of the pro- 
letariat. 

Yet the social ferment in Russia is 
only the most aggravated symptom of an 



infection that extends throughout the 
world. Just as, if modern medicine is 
correct in its conception of the possibility 
of the transmutation of bacilli, various 
disorders, bearing different names and of 
a quite dissimilar behavior, may be forms 
of the same infection, so the various ex- 
pressions of social unrest and discontent 
which we see among every European 
people spring from the same cause. No 
land is immune. Austria is on the verge 
of revolt. Even the German people, 
disciplined as they are from childhood in 
the repression of popular feeling and al- 
most devoid of all spontaneity and power 
of initiative, are showing signs, not for- 
ever to be restrained, of approaching 
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social upheaval. Even liberal England, 
France, and America herself are showing 
symptoms of a milder, less virulent form 
of infection, a sort of social varioloid, 
modified by a previous and preventive 
inoculation with the social virus. No 
thinking man can seriously question that 
we are in the midst of a social movement 
today more significant, more wide- 
spread, and more rapid than any other 
which history has recorded. Nor can 
anyone doubt the direction of that 
movement: it is toward democracy. 
The questionings and disquiet, even the 
violence, much of it, that accompany 
that movement are signs, not of social 
disease, but of new social health. Be- 
neath the dark clouds of war there is a 
glow on the horizon that promises the 
dawn of a new day for humanity. 

Under the leadership of our great 
President we have come to see that the 
causes that produced the war are not 
those which account for its continuance. 
Gradually the character of the conflict 
has been changing, until it has become 
a war of ideas. Autocracy is making its 
last stand against the advancing tide of 
democracy. In a phrase that has caught 
the imagination and has been adopted 
by the judgment of all the allied 
nations the President of the United 
States has defined the issue: we fight "to 
make the world safe for democracy." 
As Lincoln once questioned whether any 
nation could endure, "half slave and 
half free," so the free peoples of the 
world have come to question, in these 
later days, whether democratic ideals 
have any chance to endure in the face 
of the constant menace of an aggressive 
and conscienceless autocracy. We are 
fighting once more, and now, we hope, for 



the last time, to retain the priceless 
treasure of our liberties. 

As Christian men we are bound to 
endeavor to interpret this great demo- 
cratic movement, into which we have 
been caught up, and by which we are 
being carried forward, in Christian terms. 
What does it mean in its relation to the 
supremely formative conception of the 
Kingdom of God ? The Pharisees of our 
Lord's day were incapacitated for leader- 
ship because unable to discern the signs 
of their times. "You hypocrites, you 
know how to decipher the look of earth 
and sky; how is it you cannot decipher 
the meaning of this era?" It is the 
function of a prophetic ministry today, 
as in Israel's great prophetic age, to 
interpret history in terms of God. What 
has God to do with the democratic move- 
ment? 

If we are to talk intelligently we can 
hardly escape the necessity of definition. 
What are these contrary principles, 
democracy and autocracy, that now face 
each other across the trenches in Flan- 
ders ? What, first, is democracy ? Is it 
a form of government by numerical ma- 
jorities? Does its essence consist in 
machinery or parchment constitutions, 
or is it a certain political, moral, social, 
and even spiritual ideal, a state of so- 
ciety dominated by principles of self- 
evidencing and perpetual validity? 
And if the latter, what are those prin- 
ciples? Shall we adopt the formula of 
Bentham and say that it is a state of 
society in which " everybody is to count 
for one and nobody for more than one ? " 
Or shall we say with Mazzini that democ- 
racy is "the progress of all through all, 
under the leadership of the best and the 
wisest?" 
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Democracy is more than a form of 
government. As Lincoln denned it, it 
is "government of the people, by the 
people, and for the people." It is a 
state of society in which government is 
dedicated to the service of human need 
and has for its supreme aim the further- 
ance of human progress. Its purpose is 
well defined in an address by W. J. Fox 
when he said: 

I have gone into politics with this ques- 
tion constantly in my mind — What will your 
theories, your forms, your propositions, do 
for human nature? Will they make men 
more manly? Will they raise men and 
women in the scale of creation ? Will they 
lift them above the brutes ? Will they call 
forth their thoughts, their feelings, their 
actions? Will they make them moral be- 
ings? Will they be worthy to tread the 
earth as children of the common Parent, and 
to look forward, not only for His blessing 
here, but for His benignant bestowal of 
happiness hereafter? If institutions do 
this, I applaud them; if they have lower 
aims, I despise them; and if they have an- 
tagonistic aims, I counteract them with all 
my might and strength. 

In a democracy government is not an 
end in itself, but a means to an end, and 
that end the winning of his full heritage 
for every man who may be served by it. 
Autocracy, on the other hand, what 
is its genius ? It is not merely a denial 
of popular sovereignty. It scornfully 
rejects the principle that "governments 
derive their just rights from the consent 
of the governed," but not only so; it 
defiantly asserts that the state is an end 
in itself, to which every most sacred 
interest of the individual must be subor- 
dinated, and, in the words of von 
Bethmann-Hollweg, affirms "the per- 
sonal irresponsibility of the king, the 



self-sufficiency, original, autocratic, of 
the monarchical power." " These," said 
the Chancellor, four years before the 
war, "are the fundamental ideas of the 
life of the Prussian state, which have 
remained vital, even through the con- 
stitutional period of its historic evolu- 
tion." It is evident that there exists 
between the opposing ideals of autocracy 
and democracy an opposition so funda- 
mental that no compromise is possible 
between them. The one affirms all that 
the other denies and denies all that the 
other affirms. Autocracy declares that 
man was made for the state, not the state 
for man: democracy proclaims that the 
state was made for man and not man for 
the state. When we declare that "the 
world must be made safe for democracy" 
we mean that, the world over, human in- 
terests must be held to be supreme, as 
contrasted with the interests of any 
single class or group or nation. 

These are the two principles, then, 
that war for world-supremacy. It is 
our conviction that democracy is founded 
in the nature of man and is therefore 
the divine order for human society. On 
that conviction is based our confidence 
in its ultimate triumph. It is obvious 
that autocracy has certain advantages, 
at the outset, in such a struggle. It can 
more readily secure the immediate, un- 
questioning obedience which it claims, 
while the democratic, independent spirit 
needs to be assured, convinced, and per- 
suaded. Blind obedience is contrary to 
its genius. "The chief pillars of the 
army," Kaiser Wilhelm is fond of reit- 
erating, "are courage, honor, and un- 
conditional blind obedience." "The 
soldier has not to have a will of his own; 
you must indeed all have one will, and 
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that is my will; there is only one law, 
and that is my law." 

Professor Frederick D. Bramhall says: 

Americans will like to contrast with these 
the words of Abraham Lincoln when he ad- 
dressed a regiment on its way to the front in 
1864: "I always feel inclined when I talk 
to soldiers to try to impress upon them the 

importance of success in this contest 

I happen temporarily to occupy this White 
House. I am a living witness that any one 
of your children may look to come here as 
my father's child has. It is in order that 
each one of you may have an open field and 
a fair chance for your industry, enterprise, 
and intelligence; that you may all have 
equal privileges in the race of life with all 
its desirable human aspirations — it is for this 
that the struggle should be maintained, not 
for one year only, but for two or three. ' ' We 
may congratulate ourselves upon being 
the inheritors of the tradition of Abraham 
Lincoln rather than that of the Hohen- 
zollerns. 

True, yet that must not blind us to the 
fact that the autocratic tradition is fitted 
to create a more immediately effective 
instrument of war than is the democratic. 

The question at issue at the present 
moment is whether democratic peoples 
are willing to subordinate their indi- 
viduality, which is their chief glory in 
times of peace, to the necessities of the 
stupendous task imposed upon them by 
this war, whether they can meet and 
master autocracy upon its own chosen 
field by the enthusiasm of a great ideal 
that will lift them up to the plane of a 
voluntary co-operation superior to any 
which blind obedience can achieve. We 
believe that they are willing and that 
democracy will triumph. 

Our faith in democracy rests, I have 
said, upon the conviction that it is based 



upon the nature of man and is therefore 
the divine order for human society. 
But such a faith will not pass uncon- 
tested. How does it come that there 
has grown up in Central Europe within 
the past half-century this ultimate ex- 
pression of the autocratic state with 
which we are now in conflict? It will 
be worth our while to endeavor to answer 
that question that we may clarify our 
own ideals of the democracy which we 
believe is to dominate that reconstruc- 
tion of the world that is to come when 
the present war is over. 

In Democracy and Reaction, a search- 
ing inquiry into that retrograde move- 
ment away from democratic ideals 
which he believes to have characterized 
many nations, even the most liberal, 
during the past generation, Mr. L. T. 
Hobhouse has made many illuminating 
suggestions which throw light upon this 
question. Written ten years before the 
outbreak of the war, the events that 
have subsequently transpired only serve 
to justify his argument. It is particu- 
larly suggestive when applied to the most 
characteristic ideas that govern the 
thinking and the conduct of the German 
state as we have learned to recognize 
them. Mr. Hobhouse names three out- 
standing causes, of an intellectual char- 
acter, of reaction from the democratic 
ideal. The first is "decay in vivid and 
profound religious beliefs." He says: 

This decay was in progress a generation 
ago, but its effects at that time were offset 
by the rise of a humanitarian feeling which, 
partly in alliance with the recognized 
churches, and partly outside of them, took 
in a measure the place of the old convictions, 
supplying a stimulus and a guidance to effort 
and yielding a basis for a serious and rational 
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public life. But the promises of that time 
have not been fulfilled. Humanitarianism 
.... has lost its hold, and the resulting 
temper is a good natured scepticism, not only 
about the other world, but also about the 
deeper problems and higher interests of this 
world. 

I shall reserve consideration of this 
cause, though it is mentioned first by 
our author, to the conclusion of this 
paper. 

The second cause which Mr. Hob- 
house mentions is "German idealism." 
By "idealism" is obviously not meant 
what we usually so term, pursuit of the 
ideal, with its suggestion of impracti- 
cality and aversion to compromise — 
which could hardly be called German. 
He means an idealistic philosophy which 
is "one expression of the general reac- 
tion against the plain, human, rational- 
istic way of looking at life and its 
problems. Every institution and every 
belief is for it alike a manifestation of a 
spiritual principle, and thus for every- 
thing there is an inner and more spiritual 
interpretation." We can see how such 
a philosophy may prove inimical to de- 
mocracy and freedom when we see how 
it has been applied to the idea of the 
state. For the German the state is not 
merely a composite of the citizens who 
constitute it, but a "manifestation of a 
spiritual principle," with an existence of 
its own, and with rights and a destiny 
of its own and interests of its own that 
may be quite contrary to the interests of 
its citizens. This philosophy Hegel 
helped to formulate and Bismarck put 
into effect. Mr. Hobhouse writes: 

In place of the rights of the individual 
Hegel set the State — and for him the State 
was not to serve humanity, but was an end 



in itself. It was not to serve the Church, 
nor even to be separate from the Church; on 
the contrary, the modern State was to be the 
fountain of religious as well as secular 
authority. It summed up in itself both the 
temporal and the spiritual order. Clearly, 
then, there were no limits to its authority, 
nor was there any necessary responsibility 
on the part of its government Bis- 
marck's career was a concrete exemplifica- 
tion of the Hegelian State, crushing out 
popular resistance, and in relation to other 
States a law to itself. Bismarck first 
showed the modern world what could be 
done in the political sphere by the thorough- 
going use of force and fraud. 

Since these words were written we have 
seen what ends this doctrine of the state 
can be made to serve. Because the 
necessity of the state knows no law, 
Germany invaded Belgium. Because 
the state is above and beyond morality, 
the vilest and most frightful crimes, the 
most outrageous brutalities perpetrated 
in the name of the state are honored 
with the Iron Cross! This doctrine of 
the state sank the "Lusitania," exe- 
cuted Edith Cavell and Captain Fryatt, 
and daily shoots down stretcher-bearers 
with machine guns and drops bombs on 
hospitals. 

The third cause, and by far the most 
potent one, of the reaction against de- 
mocracy which he describes, Mr. Hob- 
house declares to be "the belief that 
physical science had given its verdict in 
favor .... of violence and against 
social justice." We are familiar with 
this argument also. It has been reiter- 
ated and illustrated in many forms and 
from many sources during the last ten 
years. Slavery, to our grandfathers, 
says our author, seemed "a denial of the 
fundamental rights of humanity. But 
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the question is raised by the current in- 
terpretation of biological science whether 
humanity has any fundamental rights 
at all." "Far from seeing any immor- 
ality in this arrangement [i.e., slavery], 
the prevalent theory is that it is by add- 
ing strength to the strong, by giving to 
them that have, and taking from them 
that have not, that the fittest survives 
and the race improves." According to 
Bernhardi and the caste that has long 
given its political and social ideals to 
Germany, "war is a biological neces- 
sity." The study of the evolutionary 
theory seems to have yielded to the 
German mind only this conclusion, 

that the time-honored doctrine "might is 
right," has a scientific foundation in the 
laws of biology. Progress comes about 
through a conflict in which the fittest sur- 
vives. It must, therefore, be unwise in the 
long run — however urgent it seems for the 
sake of the present generation — to interfere 
with the struggle. We must not sympathize 
with the beaten and the weak, lest we be 
tempted to preserve them. The best thing 
that can happen is that they should be 
utterly cut off, for they are the inferior stock, 
and their blood must not mix with ours. 
The justice, the mercy, the chivalry, which 
would induce the conqueror to forbear from 
enjoying the full fruits of his victory must 
be looked on with suspicion. It is better to 
smite the Amalekites hip and thigh and let 
the conquering race replenish the earth. 

A clearer definition of the spirit of Ger- 
many in the present war and the philoso- 
phy that lies back of it could hardly be 
penned. 

To those who are possessed by such a 
biological theory it would appear that 
there is only one reply— to meet them 
upon their own ground and apply to 
them their own argument, and by ad- 
ministering a sound defeat with their 



own weapons convince them that it is 
not they, at least, that are fittest to sur- 
vive. Arguments addressed to the in- 
tellect would not be hard to find which 
might prove to the open mind that this 
appeal to brute force is a false interpre- 
tation even of the authorities to whom 
these appeal. As Mr. Hobhouse re- 
marks, "those who have applied Dar- 
win's theories to the science of society 
have not as a rule troubled themselves 
to understand Darwin any more than 
the science of society. Darwin him- 
self was conscious of the limitations 
of his own hypothesis, and was aware 
that the development of the moral con- 
sciousness in man involves from the first 
a suspension of the blind struggle for 
existence." Man is more than an ani- 
mal, and the attempt to explain his de- 
velopment solely in terms of the laws 
that prevail in the animal world is pure 
materialism. Materialism is the expla- 
nation of the higher in terms of the 
lower, the animate in terms of the inani- 
mate, growth in terms of mechanics, the 
life of the spirit in terms of biology. 
With the emergence of the human mind 
in the long succession of unfolding life 
other laws of development replace the 
purely biological. Fitness to survive is 
no longer the criterion of worth, and co- 
operation and not competition becomes 
the controlling element in social prog- 
ress. To quote Mr. Hobhouse once 
again: "The evolution which has cre- 
ated man, which has engendered human 
society and developed civilization out of 
barbarism, is, he [the sociologist] finds, 
not based upon the struggle for existence, 
but upon an opposed principle by which 
the struggle for existence is gradually 
subdued, a principle of peace rather than 
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war, of co-operation rather than com- 
pulsion, of love rather than hate." All 
this might be said in reply to the German 
justification of force and frightf ulness on 
biological grounds. But the Germans 
are not open to such arguments. They 
are not what they have proved them- 
selves to be by their conduct in this war 
because they have been persuaded that 
"right is might" through the study of 
biology. They have gone to biology to 
seek plausible justification for a theory 
to which they were already committed 
for other and less admirable reasons. 
The fact is that Bismarck, with his 
policy of cunning, lies, and "blood 
and iron," succeeded. The deliberate 
aggressions of 1864, 1866, and 1870 
succeeded. War has always been Ger- 
many's "most profitable industry." 
Autocracy and force have produced more 
territory, more money, and more power. 
Having proved them to be profitable, 
Germany formally adopted them. It 
was only then that her scholars were 
called upon to furnish passably respect- 
able reasons to justify conduct which she 
had already determined and threw about 
it the cloak of biological science. Until 
Germany is persuaded by incontrovert- 
ible physical arguments that autocracy, 
force and frightfulness, deceit, treachery, 
brutality, and lies do not succeed she will 
continue to practice them. 

Democracy finds its sanction in the 
nature of man. We do not need to fear 
that any argument drawn from the laws 
that govern the life of the beast can re- 
fute the argument written in man's con- 
stitution as self-conscious personality. 
Man was meant to be free. His develop- 
ment depends upon the degree of liberty 
that is accorded him. 



But such a conception of man and his 
place in nature is dependent upon the 
recognition of man's worth as man, and 
this, in turn, is a product of religion — 
which brings us back to a consideration, 
in conclusion, of the first of the causes 
assigned by our author for social retro- 
gression, namely, a " decay in vivid and 
profound religious beliefs." Here and 
not in any contrary tendency innate in 
the constitution of society lurks the real 
enemy of democracy, for the fate of the 
democratic movement rests ultimately 
upon religion. Religion is essential to 
democracy, and is, indeed, its founda- 
tion. It is based upon the New Testa- 
ment principle of the equal value of 
every soul in the sight of the Divine 
Father. Autocracy can get along with- 
out religion; Ambassador von Bern- 
storff, champion of autocracy, faithful 
agent of frightfulness and faithless guest 
of America, confessed, on his departure 
from our shores, that he had no religion. 
Or autocracy can be satisfied with an 
Old Testament religion. It is no acci- 
dent that Kaiser Wilhelm, with all his 
fervid and dramatic and, at times, ridicu- 
lous appeals to Almighty God, and his 
sacrilegious assumption of a place in a 
divine partnership, should make little or 
no reference to Christ. The God of the 
Kaiser is an oriental despot, a tribal 
divinity, the God of the Exodus and the 
Book of Judges, not the God and Father 
of our Lord Jesus Christ. But no man 
can be a true democrat who is devoid of 
the New Testament spirit. With a 
"decay of vivid and profound religious 
beliefs" goes a decay of democracy. 

This provides and determines the task 
of the church in the midst of the acceler- 
ated democratic movement of our times. 
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The church must foster a faith that can 
be expressed in terms intelligible to de- 
mocracy, and which can therefore minis- 
ter to the new age that is upon us. 

Democracy began in the first Chris- 
tian church. But passing out from 
Judea to Rome it emerged from a world 
at least partially democratic into an en- 
vironment wholly autocratic. Through 
the influence of that environment the 
institutions and theology of the church 
were gradually transformed until it be- 
came the friend of privilege and the tool 
of autocracy. Jefferson found the rudi- 
ments of the Constitution in the church, 
and a democratic and independent 
church has always been the most loyal 
supporter of free institutions and the 
champion of the rights of man. But the 
main stream of the life of the church has 
taken its color too largely from the social 
institutions that have surrounded it. 
The successive theologies that have 
dominated the thinking of the church 
are cast in the molds furnished by the 
political and social conditions of the days 
in which they originated. In a sugges- 
tive article on " Theology and the Social 
Mind" Professor Shailer Mathews has 
outlined the influence which history has 
brought to bear upon the central doc- 
trine of the atonement. Feudalism gave 
Anselm his theory of satisfaction-atone- 
ment. When the state took the place of 
feudalism and legality was substituted 
for notions of honor, the death of Jesus 
was conceived as necessary to vindicate 
God's respect for his own law. With the 
rise of monarchical absolutism came re- 
emphasis upon the sovereignty of God 
in the Calvinistic theology — God an 
arbitrary ruler, condemning or redeeming 
whom he would. With the advent of the 



bourgeois spirit and capitalism came the 
application of commercial theories to 
religion and the vogue of a theory of sub- 
stitutionary atonement, by which "Jesus 
paid it all." 

But the theology formulated in an 
autocratic or capitalistic era will not 
satisfy this socially minded age. Chris- 
tian thinking must be cast in new forms 
if it is to guide men in the new day. 
Democracy has come late into the po- 
litical field. It has not yet come to its 
own in the realms of government or in- 
dustry: it is not remarkable tnat it has 
hardly affected religion and theology. 
But the spirit of democracy must have 
its way in religion as in politics and in- 
dustry or the church will be compelled to 
relinquish its leadership. Religion can 
no longer be imposed upon men by 
authority from without. It is of the 
essence of democracy that it is ruled from 
within, and only those institutions and 
doctrines which commend themselves 
to the spiritual consciousness, and which 
are found actually to satisfy the spiritual 
cravings and serve the spiritual needs of 
man, can command him. Men are ask- 
ing of theology and the church what they 
asked of political institutions — Do they 
serve human needs ? Do they minister 
to the enrichment of life ? Democracy 
says, ''Religion was made for man, not 
man for religion," as it says, "The state 
was made for man, not man for the state. ' ' 

Finally, Christianity for a democracy 
must attempt a new definition of God, 
not as an arbitrary and autocratic sover- 
eign concerned with considerations of his 
own "glory" and jealous of his preroga- 
tives, but as the leader, inspirer, and 
companion of men in a great spiritual 
enterprise. The new conception of the 
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worth of man upon which democracy is 
built has destroyed the religion of fear. 
The modern man no longer thinks of 
himself, with Isaac Watts, as a "guilty 
worm." He is not willing to "be 
damned for the glory of God," and does 
not believe that God requires it. Hav- 
ing conceived the function of human gov- 
ernment to be the welfare of the governed 
he cannot think of the government of 
God in lower terms. The law of God 
for him is written in his nature and God 
requires obedience for man's "good al- 
ways, that he may preserve him alive." 
He thinks of punishment as a means of 
reformation, not in terms of vindictive 
justice or retribution. The monarchical 
ages of the past have talked and thought 
of God as king, and theologies formed in 
the atmosphere of autocracy have em- 
phasized his sovereignty as an arbitrary 
exercise of power. But times are chan- 
ging. Just before the Civil War a minis- 
ter in old Virginia was discoursing upon 
the doctrine of " election." In the midst 
of the sermon up rose an old Jeffersonian 
Democrat. "Preacher," said he, "do 
you mean to say that God saves whom 
he will and condemns whom he will just 
as he chooses, without reference to their 
desert?" "Yes," said the preacher, 
"that is the doctrine of election." 
"Then," said the old man, "I want you 



to understand, Sir, that the people never 
will stand for it!" 

The day is about to dawn when auto- 
crat and king will have disappeared, so 
that we shall have to explain the mean- 
ing of the terms to our children and refer 
them to history and to museums for the 
material out of which to reconstruct 
them in their imaginations. When the 
word "king" becomes obsolescent, what 
shall we call God? We must recon- 
struct our theology so as to provide a 
conception of God which our children's 
children will understand. Jesus called 
God "Lord," that is, Master, and 
"Father." These are terms that will 
satisfy democracy. God is our Master, 
our Leader, our Captain. He is the 
Father and mankind of his children. He 
has a purpose to fulfil in the world, some- 
thing to accomplish, and toward it he 
strives. And he will join him, not under 
compulsion, but willingly, joyously, and 
fight by his side. God is not merely 
seeking to do something for us, but to 
do something with us, and he makes his 
appeal to us as free personalities to fol- 
low him. He rules, not by the compul- 
sion of force, but by the constraining 
influence of love. "Our wills are ours, 

we know not how Our wills are 

ours to make them thine." In his tri- 
umph, we triumph. 



